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ENVER HOXHA: EXPERIENCE OF VISUAL-ANALYTICAL IDENTIFICATION

Background. The article builds a descriptive-analytical characteristic of E. Hoxha's set of identities. In particular, it was
determined that the set of identities of the Albanian despotoid Hoxha is characterized by diffusions, splittings and
fragmentations. Diffusion, splitting and fragmentation are noticeable at all levels of Khoja's identity: religious (Bektashism as a
combination of Christianity and Islam); philosophical (as a combination of the philosophy of the French Enlightenment, Muslim
dogmatism, despotism and nihilism); ideological (as a combination of Albanian nationalism and Stalinism); moral and ethical (as
a combination of decorative rigorism, a tendency to moralize in public communications and immorality/immorality in everyday
life); legal (as a manifestation of petty despotic hypercontrol that accompanied the militarization of the lives of ordinary
Albanians, their pauperization, with privileges for the nomenklatura class, ideologists and the power bloc); artificial (identities in
the field of art — in the form of a combination of Albanian folklore and propaganda narratives of the Stalinist type).

M e th o ds. The following methods were used: analytical, historical, statistical, generalization, visual- analytical identification.

Results. It was stated that in social identity, Hoxha showed all the signs of diffusion and splitting, since he was at the
same time close to the "simple Albanian people”, and felt contempt and rejection towards him. This also affected the
professional identity of the despotoid, which he used as a front for political propaganda and agitation in favor of the Communist
Party. Khodja in his social and professional identities was a typical nomenklatura, i. e. a man without professional capital, who
focused on ideological and managerial work without the appropriate specialization.

Partial identification of the bodily-morphological, behavioral, physiognomic, non-verbal-communicative and spatial-symbolic
features of Hodja and the regime derived from the personal power of the despotoid gives reason to conclude that pronounced
diffusion, splitting and fragmentation are found in his set of identities. Khoja represents a point of intersection of the diffusely
anomic religious identity of the Bektashist type, which recursed into the nihilism of his philosophy and worldview, the ideology
of the besieged fortress society, moral xenophobia, potestarism in the legal system and censored "social realism” in art, which
was reduced to propaganda of Khojaist moral teachings. and stereotypes. Under the significant influence of French culture, more
precisely, its enlightenment wing, and persistent monarchical illusions, Hoxha built a despotoid state of a closed type, all the
symbols of everyday life of which were focused on combating a threatening external environment.

Conclusions.These features correlate physiognomically with Hodja's belonging to the Dinaro-Caucasian race. In non-
verbal communications, Hoxha constructed the image of a nomenklatura, in which the features of the left-wing French
intelligentsia were manifested, and what was reflected in the diffusion of his identity under the influence of French culture.
Marker for such a repressed Francophilia and diffusion of the identity of French culture (which corresponded to the hysterical
components of his character with ethno-specific aesthetics for French culture) were, in particular, the stylization of clothes,
which at the very end of his political career showed signs of French fashion of the 60s and 70s., as well as Hoxha's contacts with
French communities, in particular the Albanian-French friendship, including the doctors whose services Hoxha used.

Keywords: Albania, Hoxhaism, cultural and social identities, identification of identities, political leadership, ethnopolitics,
despotism, characterological and physiognomic identification, identification of non-verbal communications, visual analytics,
sociology of international relations, cultural and social systemology.
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A leader of a dictatorial or despotic type, acting at the
head of a particular state, is the bearer of a hierarchy of
identities in the form of a subordinate set of cultural and
social constructs of various groups, the intersection point of
which he has to act. In this aspect, visual-analytical research
does not focus on the unique, unrepeatable, individual
features of dictators and despots, as well as ordinary people,
but reveals the typical and repetitive in them, which dresses
up in the "clothes" of the individual and exclusive.

The analytical scheme for the study of a political leader,
like any other person, in visual analytics and cultural and
social systemology includes six levels of identification:

1) The level of identification of cultural and social
identities, which includes the identification of the hierarchy
of identities as a hierarchical set of images of value
consciousness and social groups that are the psycho- and
body-forming "superstructure” of the personality as a
microisomorph of a social group;

2) The level of identification of bodily-morphological and
psycho-behavioral features recursing cultural and social
identities of level 1;

3) The level of physiognomic identification (identification
of the general features of the structure of the face and
individual physiognomic segments);

4) The level of non-verbal communications, including
the study of gestures, facial expressions, pantomimes,
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graphological features, and partly chronemics;

5) The level of identification of visual symbols
presented in objects of material and spiritual culture,
spaces and environments, the bodily-physical environment
of the object of study;

6) The level of identification of visually observable
features of everyday social practices (sleep, eating
behavior, work activity, sexual behavior, recreational and
hygienic behavior, daily habits, etc.).

Each of us, using not very scientific language, is
"stuffed" or "stuffed" with the identities of various groups
and their cultural constructs. Therefore, the autobiography
of any of us, the trajectories of vital mobility are initially
determined by starting spaces and time, derived from
conscious or unconscious (but constantly manifesting in
us) identities. The Albanian leader Enver Khalil Hoxha, the
leader of atheistic Albania, who is studied further, has a set
of identities as a hierarchical set of internalized images of
value consciousness and social groups, which are the
psycho- and body-forming ‘"superstructure" of the
personality as a microisomorph of the social group. These
identities and their identification make it possible to deepen
the understanding of the geocultural, geopolitical,
geoeconomic specifics of Albania through Khoja as the
bearer of a set of specific identities.
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According to the scheme of visual-analytical
identification outlined in the first part of the article, a set of
identities acts as a cultural and social superstructure, which
largely sets bodily-morphological and behavioral features
that reflect the type of character organization, its psycho-
physiological and patho-psychological manifestations,
physiognomic features, non-verbal communications, visual
symbols in objects of material culture, spaces and
environments, everyday social practices.

Understanding that in order to conduct a complete
visual-analytical inventory and identify all visual markers of
even one leader, we would need not one or two articles
(and possibly even a monographic study), the author
considers it appropriate to continue the indicated analytical
procedures fragmentarily.

The purpose of the article is to construct a descriptive
and analytical characteristic of E. Hoxha's set of identities
and a fragmentary identification of morphotypical,
characterological, physiognomic, non-verbal-
communicative and visual-symbolic markers of E. Hoxha's
personality in the spaces and environments of Albanian
society that he sets.

Methods

The following methods were used: analytical, historical,
statistical, generalization, visual-analytical identification.

Results

E. Hoxha's research covers a wide range of scientific,
academic, popular science and journalistic sources relating
to the history of Albania, the Great Albania project,
Albanian political thought, biographical materials related to
E. Hoxha.

In the works of P. Bartl, B. Borozats, P. Popovski,
A. Jakupi, P. Milo, S. Skendi, M. Vickers and D. Pettifer,
the formation of Albanian statehood, Albanian nationalism,
Albanian cultural and political expansion in the Balkans are
analyzed (Monoecku, 1995; Jakupi, 2004; Milo, 2001;
Skendi, 1967; Vickers, Pettifer, 1997; Skendi, 1954,
p. 159-199). The listed works make it possible to identify
the social and cultural identities of Khoja as a
representative of the Albanian ethnos. At the same time, an
important addition to the contextual works that describe the
religious, philosophical, ideological conditions for the
formation of Hoxha are biographical articles that make it
possible to identify the social, professional, and gender
identites of the despotoid, including articles by
oppositionists L. Lubogny and L. De Cocomagny
(Ekzekutimi i tre "rebeléve" té& Spagit..., 2019; Fjala e
panjohur e Enver Hoxhés...; Kokomani dhe Lezho. Letra e
rrallé..., n. d.; Liri Lubonja..., 2008).

The country is a besieged fortress. "After the death
of Ibrahim Rugova (one of the main ideologists of Kosovo's
independence and his "president” in 2002-2006), many
were surprised that he was buried according to the Catholic
custom. And everything is simple: Ibrahim Rugova was a
Bektashi. If you find out that Kosovo Albanians are
actively donating to the church of St. Kuzma, don't be
surprised either. They donate to him as Choban Baba,
revered by them. They are Bektashi. If you find out that
Kosovo Albanians talk about being baptized and name
their godfather, they are Bektashi (Apw, 1992; Vickers,
1999; Vickers, & Pettifer, 2007; Vickers, & Pettifer, 1997;
Cramoga, 2005).

If a Kosovo Albanian told you that he took the
sacrament, don't be surprised, he is not a Catholic. He's
just a bektash. And the Bektashi take communion with
wine, bread and ... cheese. And they have confessions.
And the prayer is read over the head. About forgiveness.
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And they have icons. And even the lives of the saints. And
they wish each other a Merry Christmas. And on Easter
they can calmly turn to you "Christ is risen!". They drink
brandy and make wine. They can. They are Bektashi.
Christians? No. Muslims? Islamists consider them bad
Muslims. They are Bektashi" ("An6aHcTBO": KTO Takue Ko-
coBckue bekrtaium, 2021).

Despotism and tyranny are behaviorally refracted in
moral relativism, which corresponds to emotional volatility,
deceit, perfidy. The Bektashist religious identity, as part of
the sectarian cultural superstructure of Khoja, created a
predisposition to despotism. Despotism as a form of social
and state structure, unlike dictatorship, is largely
dependent on the personal characteristics of the leaders.
This dependence is manifested in the personalized
organization of social institutions and the lack of protection
of the latter in relation to the projections of the unconscious
mental characteristics of the leaders. The basis for the
hierarchy of identities is its integrity or splitting.

Given that the top of the hierarchy of identities in our
concept is religious identity, then the integrity or splitting of
the latter depends on the integrity or splitting of all identities
subordinated to it. From religion as the highest form of
value consciousness, the spheres of value consciousness
subordinate to it are derived: philosophy, ideology, social
morality and law. Accordingly, value-normative and
behavioral regulators (worldview, orientation, hierarchy of
values, character, social scripts and norms-patterns of
behavior) are derived from religious identity.

An eclectic religious identity, which involves the
combination of mutually exclusive religious systems,
predisposes to the confusion of value consciousness. If this
consciousness combines Christian greetings, lamaist
rituals, Islamic mysticism and shamanic practices, then it
will probably be difficult for such a consciousness to
maintain consistency both in one or another spiritual path
and in political strategy. The derivatives of the eclectic
religious identity of the sphere of value consciousness, in
the logic of recursion, will reproduce mixtures, overlaps,
compromises, mixing and fragmentation at the mental-
subjective, verbal and behavioral level of personal activity.

Chepelevskaya, exploring the features of the national
identification of Albanians on the materials of Y. Lavrin's
work "Albanian Sketches", states that "... during a visit to
the Serbian monastery of Decany, the author (Y. Lavrin)
cites evidence of religious tolerance of Catholic
Albanians, who, together with Montenegrin soldiers and
officers, visit Orthodox church during the service. To
show the degree of tolerance for another faith among this
people, the author writes:

"You often find in the same tribe, even in the same
family, the Christian and Muslim religions together.
Muslims respect the "prophet Isa" (Jesus), and Christians
with no less respect for the prophet Mohammed. In some
places they even celebrate both Christian and Muslim
holidays together." But regarding the question of the
attitude towards Christian shrines, Lavrin notes that
"Muslim Arvanites revere them mainly out of superstition
and fear. Apart from ghouls and "genies", the Albanian is
not afraid of anything as much as Christian saints..." (Ye-
nenesckas, 2011, c. 81).

The social picture of the world of the Albanians and the
philosophy corresponding to it are perfectly reflected in the
metaphor of the besieged fortress. There is us, the small
mountain people, and the outside world, consisting of
imperialist predators who want to capture our fortress. Our
only condition for survival and successful opposition to the
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predatory imperialists can be continuous preparations for
war (Milo, 2001). The visual projection of the philosophy of
paranoia was the Hodgist bunkers that the Albanians built
in their free time to the continuous propaganda
accompaniment of an imminent and imminent attack on a
small mountainous country (Der Boon, Marjolein, 2019;
BoposaH, 1995).

The situation of any besieged fortress is such that one
has to wage a continuous struggle both with external and
internal enemies. The necessary vigilance, sensitivity,
observation are often sharpened to the level of phantom
expansions directed at the internal environment. Paranoia,
as a component of the despotic philosophy of permanent
war, corresponds to the ideology of ethnocentrism, which
embraces individual tribal groups.

The scale of the community is narrowed in the
perception of the bearer of such an ideology to members of
the clan, family, village and other small communities.
Accordingly, the assessment of behavior as corresponding
or not corresponding to moral standards is made within the
framework of such particular groups. Among Albanians,
despite the pronounced differences between Ghegs and
Tosks, moral particularism manifested itself (and, we can
assume, manifests itself) in tribalist moral standards.

Ya. Lavrin "based on the stories of random fellow
travelers and his own impressions, the author formulates a
kind of code of honor for the inhabitants of northern
Albania, the first rule of which "is that theft and theft outside
the limits of one's "fis" are considered not a misdemeanor,
but valor, as they enrich the property own tribe." The same
author gives an example of moral particularism in the
hospitality customs common to Serbs and Albanians. The
mother of three sons who went to the festival sheltered the
guest who was fleeing blood feud, fed him and gave him a
lodging for the night. And when her returning sons told her
about the death of her brother at the hand of her guest, the
old Albanian woman did not betray her son's Killer, but,
sending the children away from home, let him go with the
words: "You killed my son today, but | don't dare to take
revenge on you in the house ... | fed you, watered you ....
Now go away so that my sons do not find you here, and be
damned!" (Menenesckas, 2011, c. 41-42).

The cultural and historical context of the religious
eclecticism of the Albanians becomes clear against the
background of their adaptation to the conquerors, who
shifted numerous tax duties onto the non-Islamic
population. But in relations between the Ottoman Turks
and the Albanians, the most problematic moment was the
ongoing war, the conduct of which recreated the image of
Albania created (already during the reign of the Hodgists-
Stalinists) as a besieged fortress. Such a self-perception
was reflected in the architectonics of the Albanian dwelling,
which combines the features of strength, primitivism,
tightness, domestic inconvenience, combined with
militarism and outward neglect. Lavrin offers readers the
following description of a typical Albanian house:

"... Kosovo cities, in which, as the author notes, the
Albanians "managed to become the dominant population

. therefore, they bear a purely Albanian imprint in
everything ... Since in the good Turkish times there was a
constant danger of robbery and murder, many houses
turned into shaped fortresses, surrounded blank walls.
Walking down the street, you often see not houses, but
only high dirty fences ... Everything testifies to a harsh,
wild and miserable life. In the Albanian city of Gjakovice...
"every house is like a 'frowning kula (tower)' with small
gun-holes instead of windows, and this gives the city an
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even more severe appearance". Typical Albanian
dwellings are made "... of rough stone, high, three-story,
tiled and surrounded by thick walls.

Each of them represents an impregnable fortress... Only
the third floor has small windows (usually only with shutters
without glass). In the first and second floors, instead of
windows, "gunners" are flaunted, i.e. openings for guns",
which gives T. Chepelevskaya the grounds to define the
features of the life world of Albanians as "closedness and
even hostility, features that have evolved over a long time
under the influence of external circumstances".

Yes, and every Albanian village here, Lavrin admits, "is
trying to isolate itself from everything around and form its
own closed, completely separate world ...". He describes
the same picture of a closed world, with no signs of life,
after visiting the Arnaut village of Yuniki together with a
detachment of the Montenegrin general Veshovich (to
pacify the rebellious tribes): "We ended up ... actually not in
the village, but in a chaotic pile of fifty "gunners" on all
floors. There is no one on the street. It's like everything
died out" (Henenesckasi, 2011, c. 78-79).

Value (religious, philosophical, ideological, moral
and legal) identities of E. Hoxha. The experience of
"accustoming to lawlessness", as noted by numerous
studies, was formed in the young Khoja primarily thanks to
his uncle, the Bektashist Hysen Khoja. The uncle himself
demonstrated to his nephew an example of a complete
rejection of the traditions and rituals of Islam while acting
as a follower of the pro-Turkish cultural structure. By not
observing the Muslim fast and showing a typically
enlightened disregard for other conventions of Islam,
Husen Hoxha manifested himself as a consistent Albanian
nationalist. In Gjirokastra, thanks to his initiative, one of the
first Albanian schools was created ([Monoscku, 1995). The
underground nature of Albanian nationalism, as one of its
basic features, to a certain extent set the sharpness of the
confrontation between the Hodjists and the Kombatarists,
who clashed in a competitive battle to retain power.

Hoxha's atheistic religiocide, however, was fideistically
oriented. The systematic destruction/eradication of
religions was carried out by the Hodjists in a specific
fundamentalist (Islamic-fundamentalist) manner, which
speaks in favor of the point of view according to which
atheism is not so much an anti-religious paradigm of value
consciousness, but a modified anthropo-gnoseo-centric
cult, the inquisition of which is secular by its "design"
despotic power.

Atheists persecute religious fanatics with their inherent
hatred and intolerance, which manifests the inconsistency
of atheistic claims to moderation, rationality, modesty and
overcoming extremist ambitions. Moreover: atheists are
often inclined, getting on the Olympus of power, to turn
themselves into false deities under the arrangement of
propaganda. Such a "theophany" was written, in particular,
by Khoja's party comrades Fadil Kokomani, Wangyel
Lezho and Helal Koprenka in an appeal to the Central
Committee of the PLA, or rather, to H. Kapo and R. Aliya
(Kokomani dhe Lezho. Letra e rrallé..., n. d.).

"... By fighting religion, you, the authors of the New
Constitution, have rendered an excellent service to the
Vatican, the Patriarchate, Islam and other religious sects,
and on the other hand, you have created a new religion of
the gods of Tirana. You have created a new God
personally. Enver Hoxha, whom everyone fears and fears,
because he became the God of family, separation and
marriage, exhausting workdays for a piece of bread and —
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most shockingly — he is a capitalist and the main and
permanent employer of this Albanian land.

By creating a cult of personality, you have surpassed
the Stalinist cult itself, because you have taken away from
the Albanian man even the minimum ownership of a simple
individual life and connected this with the microscopic
salary received from the large capital produced by this
people. two million, to be enslaved day and night.
Dependence on this low salary, which cannot feed a small
chicken coop and no longer a family, as well as fear of
capital, created a cult of God in the form of Enver Hoxha.
So, young gentlemen from a long-suffering people! By
legally fighting religion, you actually raised the authority of
this (religion) in the world and raised among the people
another religion with another god (Ekzekutimi i tre
"rebeléve" té Spagit..., 2019).

Under the influence of Uncle Husen, as well as
subsequent socialization at the Korga Lyceum and the
University of Montpellier, Hoxha undergoes a diffusion of
ethnic identity and its fragmentation. Initially, Husen himself
organizes a travesty for his nephew, putting a Turkish fez
on his head, which not only symbolically, but identically
introduces him to Turkish culture. However, he also gives
him an example of nihilism in the use of religious symbols.
From Islam, Khoja the priest receives the violent fervor of
an atheist fanatic, who later will give orders to blow up
mosques and Christian churches, carrying out an atheistic
demoniad with the help of Islamist atheists M. Shehu, H.
Kapo, K. Khazbiu.

Hoxha's social identity is assessed rather ambiguously
in different sources. The official propaganda website notes,
in particular, that "his (Khoja's) mother, Gjylo, was a simple
Albanian woman. Enver Hoxha's father, Halil (Halil), before
and during the First World War, who worked in exile, was a
small-time employee, who with difficulty provided for his
family, the upbringing and education of five children.
According to the data set out in the work of I. Mussky, his
father (Khodzhi-Yu.R.) was a well-known lawyer, he taught
French at the Korchi Lyceum. Mother is a music teacher...
At that time, Albania was a Turkish colony, and the Hoxha
family was among those who opposed Turkish (Mycckun,
2000; 3OHBep Xomxa: nocnegHuni cranuvHucT EBponbl,
2015; Wckenpepos, 2008; Si déshtuan pérpjekjet pér
rrézimin e Enver Hoxhés, 2023).

In other sources, Hoxha's father appears as a carpet
merchant: "The future dictator of socialist Albania was born
in 1908 in the family of a respectable fabric merchant. My
father constantly traveled around Europe on business..."
(Baptn, 2001, c. 44). We, however, have reason to accept
the second version rather than the first.

Hoxha's  professional identity also  underwent
fragmentation, which was quite typical for the biographies
of party nomenklatura and their career mobility scenarios.
M. Voslensky and P. Bourdieu pointed out the moments of
importance for the communist parties of cadres deprived of
capital (including professional ones) in their studies.".

" Bourdieu, in his article "The dead grabs the living," writes
about this: "The more you move away from the usual functioning
of fields as fields of struggle in the direction of borderline and,
undoubtedly, never achieved states, when, with the cessation of all
struggle and resistance to domination, the field is getting tougher,
being reduced to a "totalitarian institution" — in the understanding
of Hoffmann, or — in a strict sense — to an apparatus that is able to
demand everything without any conditions and concessions and
which, in its extreme forms: a prison, a barracks or a concentration
camp, has the means of symbolic and real destruction "old man" —
the more the institution seeks to sacrifice its agents, who give
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Decapitalized individuals, whose ties with the primary
social group have been destroyed or lost, not only lend
themselves to marginalization and, in the event of
excessive career ambitions, can be "normalized" through
group pressure, but, along with high conformity, they have
the resource so necessary for left radicalism class hatred.
It is this resource that is needed to create neo-nobility
within the framework of the feudal-socialist way of life,
which is accompanied by negative narcissistic investments
of such groups in relation to society: executions, torture,
"purges”, and so on. repression.

The fragmentation of the professional identity of the
Albanian despot is also confirmed by the data concerning
admission to the Korga Lyceum and the Faculty of Biology
in Montpellier.

So, "Theme" publishes data that, upon entering the
Korchi Lyceum, Khodja barely passed the exams and was
enrolled in an institution with a "satisfactory" mark. The
authors of the publication draw attention to the fact that
information about Hodja's enroliment in lyceum students
appeared only two days later, and then, presumably, due to
the intervention of someone from the outside. However, the
authors of the article give a number of other interesting
facts related to this circumstance. They focus on his
damaged moral reputation while working as a teacher at
the Korga Lyceum, as well as on the subsequent
destruction of all witnesses-colleagues who became
eyewitnesses of the behind-the-scenes despot. We are
talking, in particular, about Professors Farudin Angoni,
Dr. Hasan Jero, Professors and Doctors Feyzi Dika and
others, who received various terms of imprisonment for
trying to tell at least something about Hoxha's past in the
designated period (Zbulohet dokumenti i rrall€..., 2019).

What reputational disadvantages are hinted at by the
authors of the publications becomes clearer when studying
Hoxha's family and gender identity. Among left-wing
radicals, along with traditional nuclear families, common
promiscuity and political homosexuality are also
widespread (it would be more correct to call it political
sodomy, which, however, is a terminologically controversial
issue). The marriages themselves, legally fixing nuclear
families, in a number of biographies of party leaders,
become fictitious and cover ideological geishism in
relations between husbands and wives. Wives turn into a
kind of "ideological girlfriends and associates" necessary to
maintain the standard image of a prosperous family man.
Married to Nedjmie Hoxha, Enver Hoxha did not show
significant discrepancies with the scenario described
above. The zealous Stalinist Nejmie "became the leading
ideologist of Albanian communism. Since 1952 she was a

everything to institutions (for example, "Party" or "Church") and
who make this sacrifice the easier, the less capital they have
outside the institution, and consequently, freedom in relation to it
and to those specific benefits and capital that it offers them. The
apparatchik who owes everything to the apparatus is an apparatus
that has become a man, and he can be entrusted with the highest
responsibility, because, in pursuing his interests, he can do
nothing without contributing eo ipso to the protection of the
interests of the apparatus: like a monk, he is predisposed to to
guard the institution with full conviction against the heretical
deviations of those whom capital acquired outside the institution
allows and incites to distance themselves from beliefs and internal
hierarchy. In short, in cases most favorable for a mechanistic
description of practical actions, analysis reveals a kind of
unconscious mutual adjustment of positions and dispositions that
constitutes the true basis for the functioning of an institution, even
in that it is given the tragic appearance of an infernal machine
(Bypabe. MepTBbI XxBaTaeT xuBsoro, 6. 4.).



~16 ~

B 1 C H U K KuiBcbkoro HauioHanbHoro yHisepcurety imeHi Tapaca LlleBueHka

member of the Central Committee of the Communist Party,
since 1948 she was a deputy of the People's Assembly.
She led the country's women's organizations. Since 1966,
she was the director of the Institute for Marxism-Leninism
Studies under the Central Committee of the APT and the
Higher Party School. Lenin. She played a big role in the
formation of the ideology of Hoxhaism — the Albanian version
of Stalinism. Nedzhmie "fully supported and substantiated
her husband's policy, incl. political repressions, party purges,
prohibition of religion and persecution of believers, foreign
policy self-isolation" (3HBep Xomxa: nocnegHun CTanuMHUCT
EBponsbl, 2015; Ditari i Enver Hoxhés né '82..., 2011; 40 vite
diktaturé mbi shqiptarét..., 2021; Enver Hoxha é&shté
homoseksual..., 2017).

Albanian gender culture bears the features of traditional
patriarchy and patriarchal sexism. J. Lavrin, already cited
earlier, states the ethno-specific Albanian severity in
relation to a woman, who is perceived rather in her servile
status than as a self-sufficient person. On such an attitude,
the sensually oriented behavior of a man towards a woman
practically does not manifest itself, but rather is blocked;
moreover, love for a woman undergoes reactive
depreciation. Accompanying this are both platonic-erotic
and homosexual relationships between men and boys,
which, according to the author, is widespread in the
northern part of the tribal groups of Albania (Ghegs) (He-
nenesckas, 2011, c. 77).

In view of the above, homosexuality is a culturally
specific pattern of a part of Albanian society, and in the
case of Hoxha, only its supposed individual manifestation.
The presence of the Albanian Stalin of homosexual
inclinations is confirmed by several testimonies. The
authorship of one of them belongs to the translator I. Bulka,
who fled Albania in early November 1987 and made
several statements to the Greek and ltalian press on the
topic of paranoia, homosexuality and Hoxha's proclivity for
murder (Zbulohet dokumenti i rrallé..., 2019).

According to the ftranslator, Hoxha's homosexual
behavior was known both to his wife, Nedzhmiya, and to the
immediate political environment, in which power-hierarchical
relations were intertwined with his sexual preferences. Bulka
explains the ongoing purges and repressions of Hoxha's
associates by their opposition to sexual relations with the
despot. The translator also mentions the "castings" that
Hoxha arranged in his luxurious apartment in Tirana, inviting
representatives of the cultural elites of Albania there. Such
"castings", according to Bulka, involved probing favorites for
possible political disloyalty and, at the same time, were
aimed at finding lovers.

The stated judgments could both remain in the category
of simple hypotheses, and find their actual confirmation in
cultural policy and the Puritan standards for evaluating the
products of artistic culture introduced by Khoja. An
example of the bloody retribution that followed such an
assessment was the story of Todi Lubona and his long-
suffering family, described in a number of publications?.

2 Hoxha himself made a speech on this occasion, in which he
attacked the moral corruption of the organizers of the Vlora Festi-
val, including Lubonya, accompanying his threats with moralizing
rhetorical remarks and questions: "Manifestations of bourgeois
and revisionist ideology have become especially evident in recent
years, when the party is intensely and openly fighting for its revolu-
tionization youth and all the broad masses of the people. Have you
noticed, friends of youth, this phenomenon? Why did you start
acting only when | spoke at the Presidium of the People's Assem-
bly? Has the party never raised these issues before?! What do you
think, comrade llya! That, for example, the youth of Vlora, with all
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Hoxha's particularly scrupulous attitude to questions of
morality and the corrupting influence of bourgeois culture
on Albanian youth was hardly accidental. However, such
puritanism in cultural policy was also manifested by Stalin,
who shares with Hoxha belonging to a group of latent
political homosexuals, including the patronage of the latter
in his environment.

In addition to |. Bulka, Hoxha's homosexuality is also
mentioned by S. Kadare in the preface to Bashkim Shehu's
book "Autumn of Fear", that "the dictator's homosexuality
caused the death of hundreds of people, even those
closest to him." One of the regime's most devoted
bodyguards, L. Pechini, was accused of eavesdropping on

. "higher rumors" about Hoxha's homosexuality. This
assignment led him to death without trial after many years
of service (Kadare, 2019).

Identification of bodily-morphological, psycho-
behavioral and physiognomic features E. Hoxha. In the
morphotypical features of Hoxha, transitions from a
pronounced oral constitution with elements of peripheral
obesity in the body structure with its subsequent
schizoidization and the appearance of refinements
characteristic of the schizoid body structure in the structural
features of the body and face are noticeable. On the
photographic materials available for study, which, judging
by the context, date back to 1930-1936 (the period
coincided with the completion of studies at the Korga
Lyceum and admission to the University of Montpellier at
the Faculty of Natural Sciences), young Hoxha has
peripheral obesity in the abdomen, which is characteristic,
according to the typology A. Lowen, oral type (Lowen,
1971, p. 161-194).

In the physiognomic features in the photographs dating
back to the period of the 40s, which in the biography of
Hoxha coincided with the organization of the Communist
Party of Albania and participation in the partisan
movement, a protruding double chin, puffy lips with lush
curly hair, marking the hysterical component of character,
about which will be discussed further. The double chin in
this case acts as an additional marker of peripheral obesity,
which corresponds to the oral morphotype, along with a
voluminous sagging abdomen and flattening of the chest
compared to the volume of the abdominal (Kokomani dhe
Lezho. Letra e rrallé..., n.d.). The oral-psychopathic
component of Hoxha's character makes it possible to
explain several groups of his psycho-behavioral features.
Firstly, public oratorical inclinations, which were manifested
both in the numerous speeches and written works
presented in the complete collection of works. Secondly, in
oral habits, in particular — smoking.

In the photo of the periods of the 30—40s, Hodge is
depicted with a cigarette, which is an optional sign of an
oral character (smoking, chewing, sucking belong to the
category of so-called oral-regressive actions, the prototype
of which is the contact of the baby and the mother's breast
and subsequent rudimentary actions, in particular —
sucking fingers, pacifiers and other objects that allow the
child's psyche to adapt to the experience of anxiety and
move from wakefulness to a dream-like (hypnoid) state).
Thirdly, the construction of a space of life privileges for the

these great traditions of heroism and exemplary wars of Albania
against bourgeois and fascist Italy, applaud the production of de-
praved ltalian love songs in ltalian? This could not happen, but
those who directed these works planned and rehearsed to show
him such songs..." (U Takue 6binu, rosopsT, 2019; MupoluHukoBa,
BarmaH, & Bykuna, 2009).
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Hodgist party nomenclature under the regime of forced
asceticism for the broad masses of the people.

In 1954, on the instructions of the leadership, the TASS
correspondent in Tirana, Sergei Alitovsky, wrote a top
secret report "On the financial situation of the working
people of Albania." The picture was bleak: "Workers are
poorly provided with basic material goods. Supply rates are
low. A worker receives 900 g of bread a day; in addition to
bread, he is entitled to a month: 1,500 g of meat and fish,
750 g of sugar, 500 g of fat, 350 g of laundry soap, 1700 g
of macaroni, 450 g of brynza, per year: 15 m of cotton
fabric, one pair of shoes Most of them live in unfurnished
and unheated barracks, sleep on bunks, located on two
floors, on dirty linen...

In the mountainous regions, peasants live in almost
primitive conditions: in houses with narrow holes instead of
windows, along with cattle; heated by the fire, where they
cook food; sleep on brushwood or on boards ...

An employee who has a family of four or five can live
on his monthly salary for only a week, eating food
purchased at market prices. The leading party and
government officials in Tirana live in a separate area
guarded by the police, in beautiful mansions. Ministers are
supplied in a special shop" (ToBapwuLy Xogxa ckopo HavyHeT
npuceinarte...).

This situation continued until Hoxha's death. It is also
worth noting that the despotoid initiated a forced
lumpenization of the population in the area of personal
property: Albanians were forbidden to have VCRs,
televisions, cars, musical instruments and radios.

The fourth sign of Hoxha's oral psychopathy was the
imitation of Stalin's prisons as torture institutions for
political prisoners. Stalinism gave the system of corrective
labor institutions a punitive and torture orientation. It
consisted in creating such conditions for the stay of
prisoners, which meant not so much their "correction”, but
terrorization, torment, torture, and torture.

This stratagem of maximum deprivation of bodily needs
through the infliction of physical suffering and the everyday
despotism of the security personnel of correctional labor
institutions corresponded to the torturality of the life of
citizens with chronic shortages of essential goods. The
explanation of such a deficit solely (or mainly) by the
reasons for the inefficiency of the planned economy does
not stand up to criticism, since it rejects the very possibility
of using controlled latent hunger as a social technology.

K. Khudolei, in his review of B. Fevziu's book, states in
Hoxha's entourage the diagnosis of oral-schizoid-paranoid-
hysterical psychopathy confirmed by our research. Most
prominently in the behavioral portrait of Hoxha, paranoid
and schizoid features were manifested, in particular,
pathological suspicion of the environment, isolationism,
and the persecution of any manifestations of dissent.

On the other hand, schizoid character traits were
reflected in the imposition of beggarly asceticism on the
population, propaganda inflating the image of an imperialist
external threat, constructing a parallel reality and living
space of nomenklatura privileges and comfort in contrast to
the everyday poverty of ordinary Albanians.

Despotic-tyrannical personality traits suggest a
pathological concealment characteristic of a paranoid
character, combined with acting hobbies. That is why in the
biographies of despots, the theater and the performativity
of everyday life derived from it occupy a significant place.
The "grafting" of his performative life scenario on the future
despot was continued at the French Lyceum, where his
uncle arranged for his nephew.
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P. Iskenderov notes that "Enver showed great interest
in the acting profession. He even organized a drama
section, which, with the support and assistance of the
French teacher and at the same time the director of the
Lyceum, V. Kutan, staged performances in the original
language based on the works of Moliere, Hugo, Dumas
Pére and other French writers (MckeHgepos, 2008).

Hoxha's francophilia as one of the manifestations of the
diffusion of his ethnic identity is indicated by one of the
representatives of the association of Franco-Albanian
friendship P. Milie, a doctor by profession. Confirming the
conclusions already expressed in the first part of this
article, the interviewer states that "he (E. Hoxha — H. L.)
was, of course, a mysterious person, but extremely
intelligent, French-speaking, he knew our country well
(France — Yu. R..), knew world politics very well, which he
closely followed, and especially in those based on
information from France ... " (Mjeku francez..., 2018).

Intercultural communications for representatives of
different ethnic and social groups can have different
consequences. For Hoxha, as a representative of the post-
colonial society, contact with French culture had sad
consequences for the country, since it only increased the
despotoid's contempt for the Albanians themselves, which
means that it justified the instrumental and production
attitude towards them as "raw materials" for "social and
political reforging" in Stalin's style.

In Hoxha's public speeches, pathos clearly dominates
logic, marking hysterical deceit and false drama. By itself,
the tendency to dramatization reflects a hysterical radical in
the character of a despotoid, since with the use of
dramatizations Hodge tries to build himself the image of a
kind of "angel-inspirer”, acting, in fact, as a behind-the-
scenes killer and sadistic tormentor. Hoxha's deceit in
some situations is accompanied by his tendency to
plagiarism, and this Hoxha plagiarized in relation to those
whom he intended to repress.

So, having arranged a real massacre in Tirana® and
acting as its sole organizer, Khoja debated with his fellow
party member S. Maleshov, who pointed out to Khoja an
excessively large amount of terror. Khoja at first did not
agree with Maleshov, but then, as they say, he stole his
idea about the excess of terror, speaking before the
plenum in Berat on November 23, 1944, where he declared
with typical leftist false pathos:

"In Tirana, dozens of people and minor officers are being
killed, who, fully believing in our justice and the proclamation,
surrender. Such work is not one-off, but the whole tone of
the organizational work of the Party and the army. Not only
in a simple soldier, but also in a party member, the true heart
of a communist has been lost, that person who cares about
the life of another, who thinks more about eliminating a
person who can improve and can serve society, the country.
No, it was lost by the comrades, above all by their leaders,
the members of the Central Committee. Our comrades think
only of exterminating every person who is not with us, who
thinks differently than we do, exterminate even ordinary
people from the people, exterminate party members whose

3In October 1944, in Tirana, the communists organized
executions without trial or investigation in the ranks of their
opponents. In the abandoned areas, the communist combat units
also carried out massacres against the Albanian elite, mainly
soldiers, professors, merchants, etc. Groups of punishers went to
the houses of future victims, took them out supposedly for
explanations and killed them a few meters from their homes. Some
of the victims were driven by deceit or force to the Bristol Hotel,
where they were all shot (Masakra komuniste-e nentorit..., 1944).
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heads fall without weighing them properly" (Masakra
komuniste-e nentorit..., 1944).

In general, such feigned indignation reflects not only
hysterical features, deceit in particular, but is also a
commonplace of the Bolshevik manipulative rhetoric and the
strategy of political fraud of communist propagandists.
Hoxha followed in the footsteps of his idol Stalin, who, in the
logic of the script "the tsar is good, the people and the
boyars are bad", justified the criminal terror of the despotoid
regime in a similar way. A textbook case, known in the
literature, here is Stalin's article devoted to "excesses" in
collectivization in the field — "Dizziness from success".

In itself, the stay and rotation in the French cultural
environment contributed not only to the development of the
ability to role-play, but also strengthened the original
features of the Albanian ethnopsyche, described in the
work of Ya. Lavrin. The paranoid anger of the Albanians,
from which the habit of killing for no reason has become a
derivative, is ethno-psychically combined with mood
swings: from manic and exalted idealization, the mental
system passes into a state of gloomy alertness, distrust
and anger. Hoxha's progression of paranoia was reflected
in the repressions of party comrades-in-arms, with whom,
in the tyrant's mind, there was a metamorphosis from
fanatical followers to traitors and apostates.

Hoxha's possible homosexual identities were already
mentioned in the first part of the article in connection with
his paranoia. For psychoanalytic research, homosexuality
and paranoia, although not significantly, are
probabilistically correlated with each other.

The British psychoanalyst N. McWilliams states the
complexity and torment of the problem for many paranoid
personalities "in the form of a combination of the
ambiguity of their sexual identification, craving for same-
sex intimacy and related concern about homosexuality."
For Albanian culture, however, homosexuality and
homoerotica, due to its regional prevalence (among the
North Albanian tribes of the Ghegs), was hardly and
remains a subject of special concern, as, for example, for
British or North American culture.

Noting the ‘'relationship between paranoia and
preoccupation with homosexuality" common among
psychoanalytic clinicians, McWilliams emphasizes that "for
homosexual men and women who find it difficult to
understand why their sexual orientation is considered so
dangerous, paranoid homophobia seems really
threatening" (Mak-Bunbamc, 2006, c. 125—-129).

Arguing from the opposite, it is appropriate to conclude
that a paranoid person, with the suppression of his
homosexual inclinations, begins to manifest homophobia.
For Hoxha, as a carrier of a character structure with a
paranoid radical, homophobia manifested itself both in
relation to the favorites of art, who did not share his
homosexual sympathies, and to political associates who
violated the "secret of the past".

The latter, for obvious reasons, could be violated not
only by comrades-in-arms, but also bystanders, whom
Hodge got rid of because of the usual paranoid feelings
regarding a possible betrayal. At the same time, in relation
to advanced comrades-in-arms and artists, Hoxha
experienced a vague mixture of paranoid envy, jealousy
and hatred, since he believed that their favoritism in
Albania depends solely on him and they, just shadows of
his greatness, cannot have any subjectivity.

Khoja's paranoia progressed, not least thanks to his
wife Nedzhmiya Khoja, who, as a faithful "ideological friend
and ally" of the despot, was, in combination, the director of
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the Institute for Marxism-Leninism Studies under the
Central Committee of the APT and the Higher Party
School. Lenin (X Takme 6binu, rosopsaT, 2019).

One cannot fully agree with the point of view of
B. Fevziu, who reveals the desire of Hoxha "always and
under all circumstances striving to be in the center of what is
happening", "possessing a truly iron will and obsessed with a
thirst for power" to completely identify with paranoid traits.
The diagnostic clarification concerns characterological
features that are important for hysteria and are associated
with Hoxha's desire to be in the center of attention and to
push back and peripheralize competitors at any cost.

The author, however, has sufficient grounds to assert
that "E. Hoxha's traits of paranoia were intensified by his
wife Nedzhimie, who had a great influence on politics and
held important positions both during her husband's lifetime
and under Ramiz Aliya, who replaced him in 1985".

The paranoia progressed as new internal enemies
emerged, increasingly inclined to oppose Hoxha's
isolationist course. The subject of massacres cannot be
recognized as more variable in comparison with the
potestar punitive inquiry / trial in the USSR: espionage and
work for several intelligence agencies of the world
T. Seiko); military coup (P. Dume, H. Chako); sabotage
and sabotage (A. Kelesi, K. Teodosi); right deviationism
(F. Pachrami, T. Lubonya).

At the same time, foreign political threats to the Hoxha
regime and Albania itself became a factor in strengthening
paranoia in the character structure of the despotoid. The
French ambassador in Tirana (1945-1948), noted two
threats to Albanian sovereignty: from Greece, (Greek
armed forces, the concentration of which along the
southern Albanian border would be sufficient to signal a
general uprising in Albania, the result of which could be the
overthrow of the communist regime Enver Hoxha) and from
Yugoslavia (the Yugoslav dictator Tito pursued a dual goal:
the overthrow of Enver Hoxha from the leadership of the
Albanian Communist Party and the transformation of
Albania into the seventh republic of Yugoslavs) (KocTteHko,
& Hosuk, 2019, c. 101-127).

Hoxha's paranoia cannot be considered simply an
individual characterological radical, but rather, there are
reasons to consider it as one of the manifestations of
Albanian ethnocentrism, what V. Kostenko and A. Novik
point out in their ethnographic study (Koctenko, & HoBuk,
2019, c. 101-127).

Based on data from a binary logistic model built
separately for Albania and Kosovo on data from the 4th
wave of the European Values Survey (EVS 2008), where
the dependent variable was the answer to the question:
"Indicate groups of people with whom you would not like to
live in the neighborhood — representatives of another race",
where 0 — not marked, 1 — marked (in a list of 14 groups)
state the presence in Albania of intolerance "towards
neighbors who are representatives of other races,"
designating it as a "universal phenomenon", not predictable
"neither socially — demographic characteristics (gender,
age, education, employment) or religious beliefs, other than
the fact that Orthodox Christians in Albania are somewhat
less prone to this kind of racist position, while Catholics are
more prone (both, and more — compared to Muslims)".

Physiognomically, Hoxha corresponds to the Dinaro-
Caucasian (Anekcuase, 6. a.; Cerena, 2009) (according to
other sources, rather the Caucasian version of the Balkan-
Caucasian race ) type (Kokomani dhe Lezho. Letra e
rrallé..., n.d.): the face has an oval shape, with
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pronounced pycnia (in the period up to the 70s), black hair,
brown eyes, puffy lips with a hypertrophied lower lip. The
ears are characterized by an attached earlobe and a
stretched-flattened shape of the upper part of the auricle.
The peculiarity of the nose is the lowered tip and
pronounced slits of the nostrils (Hoxha Enver, 2012).

Comparison of photo profiles of Hoxha's nose in
different age periods demonstrates a tendency to increase
fleshy shapelessness, which can correlate with a
weakening of the direction of libido and an increase in
despotic inclinations. The face itself externally changes in
the direction of astenization (thinning / reduction) of the
buccal segment and strengthening of dolichocephaly,
which is visually expressed in the sharpening of the chin
and the increase in the frontal (Xomxa EHBep). In the
frontal projection, Hodja's face undergoes a specific
Armenoid sharpening towards old age*, which is confirmed
by the study of Z. Aleksidze regarding the Armenian origin
of Albania and Albanians 5.

4 As a component of the paranoia and general psychopatholo-
gy of the Armenian ethnos, the Albanian paranoia in the character
of Khoja is marked by a set of indicative features, such as "in-
creased self-conceit and egocentrism, distrust and suspicion, per-
sistence in defending one’s ideas and in general "all one’s own",
readiness to see in everyone opponent, competitor, as well as
one-sidedness and low plasticity of thinking, perseverance and
perseverance (in many cases developing into stubbornness),
gloominess, which has already become genetic (even at weddings
and feasts, Armenians sing sad minor songs), a tendency to form
overvalued categories in everyday life, politics, society, the victims of
which are themselves. On the one hand, these are children — naive,
immature, dreamers and romantics, and on the other hand, these
are idealist philosophers, prone to reflection, sophistication. Accord-
ingly, they react very violently, straightforwardly and one-sidedly,
without thinking about the consequences. Only later, when the ac-
tion is completed, do they begin to look for their mistakes, mistakes
and are "strong with their hindsight" ... (CyknacsH, 2007, c. 42—-48].

Among the Albanians, as an Armenoid sub-ethnos, which
was largely assimilated during the period of Ottoman coloniza-
tion, the classical paranoia of ethno-character described above
was also influenced by the forced suppression of expression,
which distinguishes Muslim culture as a whole and Islam as its
integral expression. This led to the appearance in the character
structure of a number of alexithymic (latent psychopathic) fea-
tures, manifested in particular in forced (accompanied by the
emotion of humiliation and a state of humiliation) inhibition of
anger and acting out this anger in action.

In Albanian culture, which was formed mainly as a peasant
(agro-centric) alexithymia manifested itself against the background
of a significant lack of education of a large number of Albanians.
However, in Hodja, despite his external education, the silent acting
out of anger in action corresponded to both alexithymia and ethno-
specific gender stereotypes, in which the ideal man was presented
in the form of a kind of imperturbably indestructible "rock", which
he tried to portray until the end of his days. In the personal incul-
turation of the despotoid, the French environment also played its
distorting (in relation to affects) role, since rotation in diplomatic
circles further intensified the alexithymia that accompanies the
diplomatic expression of thoughts, as well as the observance of
etiquette and protocol.

5 Z. Aleksidze notes that "according to the opinion of Armenian
scientists... The Albanian kingdom was formed at the beginning of
the 3rd century BC. Its borders to the south extended only to the
Kura River. According to Strabo, the population of Albania
consisted of 26 tribes. Until the Il century AD. the ethnic
consolidation of the Albanian kingdom was not carried out and
each tribe spoke its own language. In 462, the Albanian kingdom
was abolished and a Sasanian marzpan called Albania was
created in its place. It included two provinces of the former Great
Armenia Utike and Artsakh on the right bank of the Kura. The
accession of Utikea and Artsakh to Albania also dates back to 387,
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There are at least two possible interpretations. Since
the cheeks in physiognomic mapping correlate with the
accumulative (depository) structures of the mental
apparatus, and the period until 1954 in Hoxha's life was the
period of the greatest instability, he had, due to the
uncertainty and precariousness of his position among the
rest of the Albanian communists (who would later become
victims of repression) to a tacking and adaptation strategy.

As an unsettled politician, Hoxha could not allow
himself open despotism until the final isolation of Albania
after Stalin's death and cutting off from the "revisionist"
centers of external influence (in the person of Tito's
Yugoslavia and Khrushchev's USSR). Rounding
physiognomically and morphotypically correlates with an
increase in plasticity, variability, adaptability, "diplomacy"
(in terms of suppressing manifestations of destructive
aggression) in relation to the socio-political environment.

At the level of visual morphotypes, signs of bodily-
organic disorders are also identified. Hoxha, in particular,
had diabetes, including cardiovascular disorders (heart
attacks and strokes) mentioned in various sources (LLUa6-
noscbkui, 2020).

Hoxha's diabetes, according to cardiologist Sabit
Brokai, "has been known since 1948 and was therefore
supervised by the leading professor Feizi Hoxha, the best
endocrinologist we had, because the patient was a diabetic
and Enver Hoxha was being treated for diabetes". The
course of diabetes with accompanying complications
passed naturally. We have to consider a patient with
severe diabetes, obese, smoker, under constant stress"(40
vite diktaturé mbi shqiptarét).

I. Malkina-Pykh, summarizing the etiology,
psychoetiology and psychosomatics of diabetes
described in the works of a number of English-speaking
researchers, states that in Rudolf, for example, (1970),
conflicts and non-oral needs appear in the clinical picture
of diabetes, which are "satisfied with food", which and
observed in Hoxha in the 80s. A number of authors
attribute to Hoxha's peripheral obesity, which was
accompanied by prolonged hyperinsulinemia and further
damage to the heart and blood vessels.

The prerequisites for "equating food and love with each
other while taking away love" with the accompanying
emotional experience of the state of hunger and thus,
regardless of food intake, the corresponding diabetic
hunger metabolism both took place in Hoxha's cultural and
social identities and in his autobiography. Quite logical for
Hoxha (against the backdrop of continuous purges and
repressions) were "a lifelong fear®, which led the despot to

when Armenia was divided between Byzantium and Iran. From
that time on, these provinces adopted the name Albania, which
never acquired the meaning of an ethnonym and always had only
a political meaning. Gradually, the Armenian provinces on the right
bank of the Kura adopted this name to such an extent that in it
they themselves no longer meant right-bank Albania. Just as
gradually, they, the Armenian provinces of the right bank of the
Kura, formed an Albanian worldview and Albanian patriotism,
although the Armenian self-consciousness was never lost. Since,
from a cultural and economic point of view, these provinces were
superior to the indigenous Albanians living on the right bank of the
Kura, they created the so-called. New Albania, without mixing with
either the Albanians or the Persians. The language of the church
and state of Albania was Armenian" (Anekcuase, 6. a.).

8 It is not surprising that when four Sigurimi directors were re-
pressed, among others — Vaska Koletsi, Bekir Ndou, Mikhalak
Zichishti, Nesti Kerenji, not counting Kochi Dzodze, who was
hanged in 1948, as well as Kadri Khazbiu, Fechor and Mehmet
Shehu, who were shot in 1981 and 1983.
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a constant readiness to fight or flee with the corresponding
hyperglycemia without relieving psychophysical stress", on
the basis of which diabetes could "develop".

In the interpretation of Malkina-Pykh, "Groen, Loos
(1973) emphasize the 'feeling of insecurity and emotional
abandonment' inherent in diabetic patients, and" Alexander
(1950), in turn, describes, in turn, strong receptive desires
for self-care and actively seeking dependency on others.
As described by Reindell et al. (1976), diabetic patients
show greater sensitivity to denials of these oral desires.
This fits the description found in diabetics to have
"ambivalent tendencies of anxiety, restlessness, fear on
the one hand and a desire for peace and security on the
other" (ManknHa-lNbIx, 2005, c. 818-819).

Ahmet Kamberi, as one of the attending physicians of
Enver Hoxha, in his book "Our Special Patient" talks about
the diagnostic picture of the disease of the latter (Mankuna-
Mbix, 2005, 818-819)."He (Enver Hoxha) has type 2
diabetes. The pancreas produces enough insulin. But the
amount of this insulin is not used properly by body tissues,
especially adipose tissue." From the doctor's point of view,
this contributed to two injuries. Firstly, due to insufficient
breakdown of glucose in the tissues, damage to the retina
and feet occurred. Secondly, due to the presence of
excess insulin in the bloodstream, the arteries of the heart,
brain, kidneys and legs were damaged and coronary heart
disease occurred. Both complications "are the result of
long-term hyperglycemia."

Hoxha's heart attack and subsequent hemorrhage is
attributed to a combination of factors: excess circulating
insulin, glucose, excessive smoking, slightly elevated blood
pressure, lack of physical activity, and severe work stress.
To overcome diabetic complications, Kambery urged
Nedjmie Hoxha to persuade comrade Enver to agree to a
strict diet and a calorie intake of no more than 1200
calories, since weight loss would significantly improve the
clinical picture of diabetes.

Initially, Hoxha was surprised by the proposed option
and how it would work with 1200 calories, but, in the end,
agreed to break the diet under the condition of a
breakdown due to hunger. Further, as Cambury notes,
"Enver got used to the new diet, lost weight and felt better,
lighter. In a letter addressed to a girl from Pogradec in
Durrés, he also jokingly wrote: "You see how good diet is,
so follow the example of your father. "At first | did not
believe that | could endure, but | read how the poor of India
live, and they gave me courage and strength" (Te varfrit ne
Hindi me dhane kurajo dhe force..., 2016).

V. Shablovsky in his book "Feeding the Dictator"
describes how the cook Hodja had to excel in preparing
dishes with a sweetener, the use of which contributed to
the achievement of the euphoric effect and good mood of
Hodja. At the same time, the interviewed cook admits that
Hodge's bad mood prompted him to cook "something
sweet" for the despotoid, from which Hodge's dysphoria
was replaced by complacent relaxation. The cook points
out that just such a change could be the reason for saving
someone's life, since Hodge, as is known from the first part
of this article and the material submitted here, had a typical
paranoid feature to "clean up" his past. At the same time,
the hysterical radical in his character structure motivated
him to mythologize and build a showcase reality of his own
life (LWabnoscekun, 2020).

In empirical psychology, as, indeed, in the natural
sciences, there is a pattern according to which "like tends
to like." Despotic personalities, whose paranoia, due to
their leadership status, manifests itself at the macrosocial
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and state level, show a desire to communicate with their
own kind despots. On the other hand, the viscosity of
thinking inherent in paranoids, its rigidity, predisposes
them to advance to the positions of guardians of
orthodoxy and orthopraxy.

For Hoxha, Stalin was initially highly attractive, and
after the crisis in relations with Khrushchev and Tito, Mao
became a new idol for him. The crisis itself arose after the
Khrushchev thaw and the demonstration by the Yugoslav
leadership of its adherence to the course of a multi-party
system and the encouragement of the opposition. The
ferment that began in the ranks of the communist parties
after the famous report "On the cult of personality and its
consequences" at the 20th Congress of the CPSU did not
cause Hoxha any reaction other than irritation and anger
towards the "apostates" of the ideology and practice of
Marxism-Leninism.

At the same time, Hoxha himself, accusing Khrushchov
and the Titoites of revisionism, did not fully understand that
he was on a revisionist position regarding the theory of
scientific socialism, building socialism in a self-isolated
country with a low standard of living, using despotoid
management technologies and criminalizing Albanians,
blowing up churches and mosques and forcibly
lumpenizing the population.

Identification of non-verbal communications. In non-
verbal communications (kinesis) Hodge demonstrates a
pronounced  "protocol", static, emblematic  body
movements. At public events, Hoxha prefers to stand on
the podium, demonstrating a gesture of crossed palms,
which semantically expresses the message "we are
together" addressed to the masses. Khoja quite often
resorts to a demonstrative gesture with the pioneers during
various celebrations, sometimes resorting to tactile
paternalistic stroking of children, then to hugs, then takes
children in his arms.

In the facial expressions of the eyes (oculesik) of
Hodge and the pattern of his gaze, the tenacity, intentness,
rigid focus, and alertness characteristic of paranoid-
psychopathic personalities are manifested. At public
events, captured in photos and videos, Hoxha
demonstrates the discrepancy between the pattern of gaze,
on the one hand, and the facial expressions of a smile and
greeting gesture, on the other hand. His smile and gestures
look welcoming and benevolent, but the pattern of his gaze
betrays the wary anger and ressentiment of a
representative of a post-colonial society.

Resentment, however, should be considered a
commonplace in the non-verbal communications of
Hoxha and his regime, built on military asceticism. In the
19th century J. Lavrin described the same rapacity of the
Albanians' view, phenomenologically fixing the then
historically conditioned paranoia/psychopathic attitude of the
Albanian ethnotype. But the stated ethno-psychic features,
one way or another, are derived from ressentiment as a
complex associated with repressed feelings of anger/malice,
the living of which takes place in the conditions of a struggle
with a many times superior enemy.

From photo and video materials, gestures, facial
expressions and pantomimics, as well as features of
clothing styling are identifiable.

As a Francophile, Hoxha favored French costumes, at
the same time exterminating, through violence and
propaganda of asceticism among ordinary Albanians,
ordinary comfort items. The hysterical following of fashion
was manifested in the typical travesty of headdresses.
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The creators of the "Museum of Memory" were able to
notice that Hoxha preferred different headdresses in
different foreign political periods. So, in the period of the
"early" Khrushchev (until 1956), Hodge, like Khrushchev,
preferred wide-brimmed classic-style hats. When the vector
of the USSR was replaced by friendship with Yugoslavia,
Khoja changed into a marshal's uniform with gold cords
and a cap. During the period of increasing isolation of
Albania, when Hoxha had to maintain relations only with
Maoist China, Hoxha, like the Chinese despot Mao, began
to "prefer” to wear a cap (M Takue 6binun, rosopst, 2019).

The correlation of the headgear as a piece of clothing
with the structure of the highest censorship allows us to put
forward the hypothesis that Hoxha's Stalinism was
Stalinism mainly "for the people". Hoxha subtly mocked the
Albanians, turning their everyday life into torture, but in
some details he differed from his idol prototype Stalin. The
differences were explained by Stalin's inculturation in the
criminal milieu and Hoxha's inculturation among French
intellectuals. Stalin's contempt for the people and his
pathological suspicion were due in part to a primitive fear of
exposure, in part to an inability to compete intellectually
and doctrinally and lack of charisma.

Hoxha was distinguished by cultural ambitions and
claims to cultural leadership”. He, although in the shadows,
showed noticeable signs of Francophile hedonism and
secularism, as well as dandyism in clothes. This did not
prevent the despotoid from building torture conveyors for
ordinary Albanians through Sigurimi, and at the same time
flaunting French and Spanish costumes at public events.

However, despite his adherence to Stalinist orthodoxy,
Hoxha showed noticeable inconsistency in the styling of
clothes and behaved like a "bourgeois revisionist", preferring
civilian suits over a military jacket without insignia.

The preferred colors in E. Hoxha's clothes are white,
gray, black (Hoxha Enver, 2012). The style of clothing is
characterized by the predominance of the official business
style, in which there is a steady preference for baggy suits
and hoodie-like outerwear (coats and raincoats). In
summer clothes, loose (hoodie-like) items of clothing also
prevail over others (Kadare, 2019). A stable micromarker of
Hoxha's trousers is the top collar (Xogxa EHBep), which is
noticeable in almost all photographs of the despotoid. The
significance of this micromarker can hardly be explained by
the absence of a cutter or a tailor in Hodja, who could carry
out the corresponding shortening in length. In general, the
turn-ups in pants, with all their diversity, can have both
aggressive-instrumental (mobilization) and  erotic-
exhibitionist meaning.

Hoodie-like costumes among the Stalinist and neo-
Stalinist nomenklatura elites, including the tendency to

" In general, for the post-war youth of Albania, Kadare was an
idol poet and a generator of a new wave in art, who was in both
literary and political favor among leading writers and editors. The
authority of Kadare increased significantly after Hoxha became the
arbiter in the literary debate between wartime writers and the post-
war generation. It is clear that the despotoid was guided by this not
at all by the principles of freedom of art and creativity, but by exclu-
sively imperious considerations. On a visible level, he allowed him-
self to "push aside" his party Stalinist comrades-in-arms in order to
domesticate the untamed young favorites of the literary field and turn
them into part of the propaganda nomenklatura. Kadare, having
received a powerful patron in the person of Khoja, at the same time
acquired powerful enemies among the Stalinist clique of power
structures in Albania. The example of Kadare shows how Hoxha
managed to form a taste for power among the younger generation of
creative intelligentsia and thereby domesticate it.
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lengthen and expand the volume of jackets, coats, and
trousers, correlate with rudimentary mimicry for the clothes
of the priesthood, the role of which was claimed by the
nomenklatura neo-nobility. On the other hand, the use of
such stylistic images may indicate demonstrative ascetic
inclinations and an unconscious desire to "hide" the bodily
relief behind a kind of "curtain" of sagging fabric volumes,
which also marks a quasi-religious motivation to ban
microerotics (various openness and nakedness in clothes).

Partial identification of visual symbols in spaces
and environments

Religiocide and visualization of primitive leaderism.
Hoxha consistently implemented the strategy of destroying
religious symbols, not destroying, however, religion as
such, but replacing Christian, Muslim, Jewish cults with
primitive leaderism and "civil religion". Portraits of the
leaders of the Albanian Party of Labor replaced frescoes,
paintings and icons. The public landscape was "cleansed"
of the presence of places of worship, both by changing the
intended purpose (churches, mosques, synagogues were
used as granaries, cattle sheds, etc.), and by destruction
with the help of explosives and artillery.

Censorship in government agencies edited documents
for the presence of extraneous characters that could even
have an indirect connection with religion. In leaderism
(anthropotheism) of the Stalinist type, Hoxha did not show
any originality — portraits of members of the Politburo of the
Albanian Party of Labor hung everywhere in public spaces.

As the creators of the "Museum of Memory" note, "due
to numerous architectural changes, some mosques were
saved from complete destruction, for example, the
monastery of St. Vla$ in the village of Vrine. Even this
building, like others, "served" folk social and cultural
events. Frescoes and murals disappeared from the walls of
churches, they were replaced by images of the leaders of
the communist regime (Muzeuimemories).

Bunker paranoia. Hoxha's paranoid nature, his
despotic, genocidal and torturous tendencies were clearly
projected onto the concrete bunker construction project.
The ideological justification for the construction was the
already well-known propaganda narrative about Albania as
an impregnable fortress, which is under siege by Western
countries and American imperialism, who want to take their
country from the Albanians, enslave them and deprive
them of state sovereignty.

As noted by M. Galati et al. (Galaty, Stocker, &
Watkinson, 1999, p. 197-214), as a result of an empirical
study conducted by the authors, based, among other
things, on other data data (ByHkepbl kak Hacnegue xonoa-
Hov BOMHbI B AnbaHun, 2019; AnbaHckuii CtanuH, 2020),
bunkers have probably become not just a well-known
feature of the landscape of the communist period in
Albania...one of the worst periods of the regime, but, first
and foremost, indicators of the progressive paranoia of the
despotoid Hoxha. In total, over a four-year period (1977—
1981), according to Galati, Stocker and Watkinson, as well
as other authors, about 400,000 concrete bunkers of
various shapes and sizes were built.

H. van der Boon in his work "Bunkers as a Contested
Cultural Heritage" gives somewhat different quantitative
data. According to her, it is not clear how many bunkers
were built in the 70s and 80s. 750.000 was the most
frequently heard number throughout the fieldwork, but the
information panel in Bunk'art writes that "207.000 bunkers
were planned (to be built. — J. R.) throughout Albania, but
168,000 were built" (Van der Boon, Marjolein, 2019).
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Paranoid wastefulness appears among the most
frequently mentioned motives for the construction of
bunkers, which, however, does not in the least remove the
recognition of the reality of the threats themselves by the
Soviet generations of Albanians, which means that the
bunker paranoia corresponds both to the ethnic
xenophobia of the Albanian peasants and to the character
traits of the despotoid Khoja.

M. Galati et al. state that these structures correspond
to the mentality of the besieged fortress and their fixing
role in relation to phobic moods corresponding to the
propaganda narrative of the threat of an external invasion
of Albania from Titov's Yugoslavia. Contributing to the
maintenance of "constant fear of foreign invasions", which
led, from the point of view of researchers, to the effect of
"dispersed militarization".

E. Glass, in his studies, with the serial similarity of
bunkers, states their personifying similarity with
individuals, families, and in the interweaving of both
military and civilian goals: "bunkers personify people, and
people personify bunkers. Their biographies are
intertwined; from the participation of the population in
their creation, to military use under communism, to later
phases of reuse" (Glass, 2008, p. 44).

The author notes that Gjirokastra, Saranda, Tepelena,
Delvina and Permet became the most significant bunkering
areas "because of their proximity to the Greek border." One
of the worker interviewers (by the name of Selaudin)
replied to Glass that they really had no idea whether they
would be attacked (by the Western imperialists — Y. R.) or
not, but the interviewer by the name of Miri added that the
worldview of people under communism in Albania "was
associated with the only existing radio broadcaster, Radio
Televizioni Shgqiptar (RTSH), which was used by the
government to spread xenophobic and anti-capitalist
propaganda narratives. These paranoid attitudes of the
leadership, or rather Hoxha himself, were reflected in the
sheer number and density of bunkers set up throughout
Albania. An interviewer named Shaban told the researcher
"that after Hoxha's death, the production of bunkers at the
Gjirokastra plant ceased" (Glass, 2008, p. 44).

Partial identification of visual symbols in everyday
actions and social practices

Lumpen-militarization of life of ordinary Albanians.
The creators of the "Museum of Memory" rightly point out
the hypocrisy of Hoxha's decorative asceticism, the
purpose of which was to justify the lumpenization of the life
of Albanians and the use of non-economic coercion in
"great construction projects”, including the construction of
concrete bunkers. The implementation of any meaningless
activity in itself acts as a condition for the destruction of the
psyche, especially when it is implemented using
repression. However, the destructive effect increases many
times if, in addition to meaninglessness for the performer
himself, this activity does not have socially beneficial
results on a national scale or individual regions. With many
"great construction projects", the despotoid regime of
Hoxha increased the torturousness of the life of the
Albanians with commodity shortages, the lack of a normal
infrastructure, chronic malnutrition, and so on.

F. Shehu describes an episode of studying at the
secondary school "Zhanak Kylydzha", from 1971-1974. in
Fier. During one academic year, the cadets spent a month at
a military training camp in a military camp near the city.
During this time contact with their families was infrequent.
They were only allowed to see them on Sundays. On
Sundays, they felt happy because they had the opportunity
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to eat better in their families. At the camp, the cadets ate
according to a set schedule and were not allowed to store
food where they were staying. Both for themselves and their
curators explained this by the fact that they "... had to be
prepared for a combat situation." It is natural that they left
part of the food that remained uneaten in the cupboards.

One night, they heard a loud noise, a strong knock on
the door and screams of "alarm", from which everyone
woke up and got dressed in 3 minutes. Three officers-
mentors entered the room of the cadets to check. After
pulling out all the food belonging to the cadets from the
cupboards, they ordered them to dig a large hole to bury
the food in. Cadets during this "ritual” were ordered to sing
partisan songs. F. Shehu recalls that he "often thought
about the "enemies" who took our lives. But | never knew
them. Where are they? (Cultural life, 1998).

Tortures (Muzeuimemories). Lejo and Kokomani (Letra
e zhdukur e Kokomanit e Lezhos pér Enver Hoxhén, 2011),
in their initially doomed attempt to appeal to the conscience
of the Stalinists of Albania, wrote in their open letter that
"Enver's empire rests on spies and torture dungeons that
have already surpassed those of the Nazis." Without
embarrassment in terms, the authors of the letter talk about
the fact that Enver and his clique planted "terrible slavery,
horrific exploitation in visible and invisible chains", that
"they are intimidating the people with an external
"bourgeois-revisionist danger" — in order to pump out sacks
of gold from the people coins." Hard labor is explained by
the fact that we are allegedly "under siege." But who is
leading this siege if not the first secretary of the Central
Committee of the PLA? Only Mephistopheles could create
such a system, but not a communist (Kokomani dhe Lezho.
Letra e rrallé..., n. d.).

The authors of the resource "Museum of Memory" note
that the hypocritical ban on the use of torture in "socialist"
Albania was just a cynical propaganda trick. "In fact, torture
was a common practice both in interrogation cells and
where sentences were served. Immediately after the arrest,
the detainees were subjected to torture.

In most cases, their heads were covered with a black
bag, and their hands were tied behind, tightly. The guards
in such hellish prisons for political prisoners as Spach and
Burrell (Muziké dhe kujtime né Spag..., 2019) tortured
prisoners for no reason, for entertainment, which is
generally one of the features of Stalinism as a despotic
ideology, built not on the condemnation of practices,
behavior or actions, but on the condemnation of the
individual as a representative of the social groups. Actually,
that is why the principle of individualization of legal
responsibility in Albania, as well as in modern North Korea,
was unclaimed. Entire families were brought to criminal
responsibility on the basis of their belonging to a "class
alien" group of "traitors", "apostates”, "heretics".

According to the descriptions of the "Museum of
Memory", the Albanian special service (political police)
"Sigurimi" used a whole list of inhuman tortures in
communist prisons and concentration camps, in particular:
Vest torture.

Damage to the genitals.

Beating with a whip.

Deprivation of food, water and sleep.

Electric shock torture.

Torture by hanging heavy weights around the neck.
Torture by hanging by the hands from the window at
such a height that only the toes can touch the ground.

8. Filling the mouth with salt.

Nogokrwh=
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9. Sending a prisoner allegedly to be shot, firing
cartridges and then hanging a prisoner

10. Lowering the head into a barrel of water.

11. Cauterization of the flesh with cigarettes or red-hot iron.

12. Pouring alcohol on hands or hair, followed by ignition.

13. Breaking bones and pinching flesh with pincers.

14. Feeding salty foods followed by water deprivation.

15. Placing a prisoner in cold water, leaving him wet in
winter.

16. Gradually reduce the amount of food for slow killing.

17. Use of chemicals to poison or damage the nervous
system.

18.Binding of hands and feet with handcuffs for an
indefinite time.

19. Using bee apiaries to torture naked prisoners

20. Indefinite isolation, which caused bodily harm,
blindness and even loss of speech to prisoners.

21.Placement in a closet and an iron coffin.

22. Immersion of prisoners in a pit with faeces (this
torture was used in reclamation camps).

23.Binding in concrete columns exposed to the sun
until death.

24.Torture with German handcuffs, which caused
paralysis of the hands.

25. Rape of family members of prisoners in front of them.

26. Dog-baiting of those who tried to escape (this
torture was practiced at the border).

27. Torture with red-hot iron on an iron bed (the prisoner
lay naked on an iron bed that gradually heated up).

28.Putting a cat in women's pants and beating the
animal with a stick in order to damage the genitals and
other parts of the body of prisoners.

29. Inflating the anus with a pump.

30. Dental torture (breaking out and pulling out teeth
without anesthesia).

31. Pouring hot oil on naked prisoners.

32. Laying hot boiled eggs under the armpits.

33. Removing nails with pliers.

34. Cracking walnuts on the victim's head.

35. Cutting the pulp with knives and pouring salt.

36. Compulsion to walk barefoot on burning coals.

37.Injection through the veins, which caused an
embolism in the victim, which caused unbearable pain to
stop, up to death.

38. Provocation of bullet wounds with an iron rod of a
rifle (used by pursuers against fugitives wounded during an
assassination attempt).

39. Covering the head with a special helmet to prevent
the prisoner from committing suicide (Muzeuimemories).

Concentration camps and prisons. The number of
descriptions of Khojaist concentration camps and prisons
turns out to be quite significant, since, according to the
data of the Museum of Memory project, there were
23 prisons in a small Albania (of which the most famous
are (Gjirokastra, Tepelena, Vlora, Korca, Berat, Elbasan,
Durres, Tirana, Burrel, Shkoder, Peshkopia) and
48 internment camps. In the Stalinist understanding of
Hoxha, prisons were not "corrective labor" institutions, but
punitive and torture institutions, intended not for legal
restitution (which simply did not exist in the "socialist
system of law"), but to terrorize those who were tortured
and generate zombifying fear for those who remained
outside the prisons.

With such an abundance of both institutions and
literature on this topic, both in Albanian and in English, we
will give descriptions of one of the most odious - the
Tepelene concentration camp.
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The Tepelene concentration camp was created in
1949-1953, when the communist regime of Albania, after
breaking off relations with the USSR and Yugoslavia (Tito
and Khrushchev turned out to be revisionists in Hoxha's
understanding), had significant economic and political
problems. Internal problems in the economy and politics
were aggravated by foreign political "stressors" from
Greece, where a civil war was going on, which only
increased both Hoxha's personal paranocia and
xenophobia, and radicalized the Hoxhaist propaganda
narrative about a possible Greek attack on Albania.

The situation was also aggravated by the planned
operation of the CIA and the Intelligence Service of the
United States and Great Britain to overthrow the
communist regimes in Eastern Europe, for which they used
refugees subject to internment (including Albanian). The
content of the special operation was the training of
refugees for their subsequent introduction into Albanian
society and the conduct of reconnaissance and sabotage
work. However, only a part of potentially interned refugees
succumbed to such re-recruitment. A significant part of
them were simply returned forcibly to the Albanian border,
which, however, did not prevent the Sigurimi from
simplifying their work by placing both trustworthy and
unreliable in one concentration camp

Initially, the territories of the villages of Turhan,
Memaliait and Velikiot were used to organize the
concentration camp, later it was moved to the vicinity of
the city of Tepelena, which was explained by the
convenience of the location of Tepelena, in particular, to
the building of the Berat Internal Affairs Directorate,
where six cabins-barracks remained from the time of the
Italian occupation of Albania.

These temporary structures were adapted for internee
housing, with whom the leaders of the "Balli kombetar"
(Albanian nationalists), revisionists and other "apostates
and heretics" in relation to the regime were mixed into one
mass. Later, the contingent of prisoners was replenished
with Catholic priests, intellectuals and other dissidents.

Mortality from unsanitary conditions and overcrowding
(about 6,000 people per 6 barracks), as well as from
falling into a nearby minefield, was a daily torture,
especially for children. "Humanist" Hoxha, discussing the
situation in Tepelenen (Framework Study..., 2018) at one
of the plenums of the PLA, mockingly stated that "it is not
good to keep children in concentration camps" and
suggested that all children older than ... 3 years old (!!!)
be left in a concentration camp, since younger children ,
according to the reasoning of the "philanthropic" Stalinist,
"mothers were needed."

One of the prisoners recalls that Tepelene was the
worst camp of all. There, prisoners were forced to eat vomit
or feces and were lowered into latrines as punishment. In
an interview with Tipping Point, a former prisoner tells how
20 children once died in Tepelene within 24 hours due to
lack of hygiene. However, the worst thing was that "the
camp was located in the courtyard of a military training
ground, which was still full of mines from the Greco-Italian
war of 1941. The mines exploded and we saw body parts
flying in the air," says Mirakai. The labor camp drove many
inmates to suicide. Hoping to find salvation, the prisoners
ran away to be shot, or deliberately ran into the minefield.
The people were very scared. "When we left for work and
returned, we said goodbye and greeted each other as if
every day was our last."

Food was often very scarce: "They only gave us food
twice a day," says a former prisoner named Mirakay.
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"Usually it was a thin porridge full of grubs." If they chose
the larvae, there would be nothing to eat. The children in
the camp often did not have the strength to get to the
school, which went uphill and over the bridge. "Once a
group of girls stopped on a bridge and decided to jump to
their death. But at the last moment another girl appealed to
their conscience. The girls changed their minds and
continued." If the neighboring villagers didn't bring food to
the prisoners at night, Mirakai believes that he and his
brother would have died (Pichler, 2018).

Discussion and conclusions

The set of identities of the Albanian despotoid Hoxha is
characterized by diffusions, splittings and fragmentations.
Diffusion, splitting and fragmentation are noticeable at all
levels of Khoja's identity: religious (Bektashism as a
combination of Christianity and Islam); philosophical (as a
combination of the philosophy of the French
Enlightenment, Muslim dogmatism, despotism and
nihilism); ideological (as a combination of Albanian
nationalism and Stalinism); moral and ethical (as a
combination of decorative rigorism, a tendency to moralize
in public communications and immorality/immorality in
everyday life); legal (as a manifestation of petty despotic
hypercontrol that accompanied the militarization of the lives
of ordinary Albanians, their pauperization, with privileges
for the nomenklatura class, ideologists and the power
bloc); artificial (identities in the field of art — in the form of a
combination of Albanian folklore and propaganda
narratives of the Stalinist type).

In social identity, Khoja showed all the signs of diffusion
and splitting, since he was at the same time close to the
"simple Albanian people", and felt contempt and rejection
towards him. This also affected the professional identity of
the despotoid, which he used as a front for political
propaganda and agitation in favor of the Communist Party.
Khodja in his social and professional identities was a
typical nomenklatura, i.e. a man without professional
capital, who focused on ideological and managerial work
without the appropriate specialization.

Both the cultural and socio-professional identities of the
despotoid were conditioned by the history of Albania as a
geocultural, geopolitical, geoeconomic intersection of
Christianity and Islam, eastern despotism and regional-
territorial separatism, an underdeveloped subsistence
economy and corruption. All of the above correlated with
the identity of Albania as a post-colonial and deeply
autarkic society, combining both European and Asian
cultural influences. In general, the self-perception of the
Albanians corresponded (and, to some extent, continues to
correspond) to the image of a society-besieged fortress,
competing with neighboring Slavic states for asserting its
mono-religiousness and mono-ethnicity.

Hoxha's family and gender identity corresponded to the
promiscuous marriage common among left-wing parties,
which was concluded, as a rule, for ideological and political
motives; in such marriages, the economic and sexual
component faded into the background compared to the
political. At the same time, in party nomenklatura marriages,
a model of domestic prostitution was widespread, in which a
woman was considered as part of the house servant of a
party nomenklatura, performing a number of presentational
and symbolic roles with him, acting as a kind of public fetish
for demonstration at political events.

Partial identification of the bodily-morphological,
behavioral, physiognomic, non-verbal-communicative and
spatial-symbolic features of Hodja and the regime derived
from the personal power of the despotoid gives reason to
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conclude that pronounced diffusion, spliting and
fragmentation are found in his set of identities. Khoja
represents a point of intersection of the diffusely anomic
religious identity of the Bektashist type, which recursed into
the nihilism of his philosophy and worldview, the ideology
of the besieged fortress society, moral xenophobia,
potestarism in the legal system and censored "social
realism" in art, which was reduced to propaganda of
Khojaist moral teachings. and stereotypes. Under the
significant influence of French culture, more precisely, its
enlightenment wing, and persistent monarchical illusions,
Hoxha built a despotoid state of a closed type, all the
symbols of everyday life of which were focused on
combating a threatening external environment.

Hoxha's paranoia and xenophobia were not so much
personal as historically conditioned by the repeated
projects of absorbing Albania by neighboring states. In
addition to the factor of external influence, in particular, the
Ottoman Empire, then ltaly and the USSR, the key
circumstances for the formation of Hoxha's set of identities
was his belonging to the Dinaro-Caucasian ethnic type,
largely predisposed to isolationism.

Despotoid features in the organization of Hoxha's
character are derived from a combination of two factors: on
the one hand, the culturally and socially determined
alexithymia habitual for a community that was alternately
colonies for several states and was in conditions of
permanent crushing of its ethnic identity and assimilation of
statehood. On the other hand, a factor of despotism was
Hoxha's involvement in the communist movement, with the
latter's characteristic ideology of identifying crime and
political revolution.

Morphotypic and psycho-behavioral features of Hoxha
allow us to identify the character structure, consisting of
four radicals: oral, hysterical, paranoid and psychopathic,
which manifested itself in a complex of oral habits and
patterns of verbal behavior (in particular, food insatiability
and oratorical abilities); in exhibitionist behavior and
preference for political performances of real communication
with the population (hysterical component); in the
projection of malice, treacherous inclinations, homophobia
and shady homosexuality, pathological "cleanliness", which
was expressed, among other things, in the murders of
those who could ever know him in the past (paranoid
component); in  pronounced alexithymia and the
predominance of the protective mechanism of acting out
feelings in actions, including the instrumental-tortural
attitude towards the population (psychopathic component).
These features correlate physiognomically with Hodja's
belonging to the Dinaro-Caucasian race.

In non-verbal communications, Hoxha constructed the
image of a nomenklatura, in which the features of the left-
wing French intelligentsia were manifested, and what was
reflected in the diffusion of his identity under the influence
of French culture. Marker for such a repressed Francophilia
and diffusion of the identity of French culture (which
corresponded to the hysterical components of his character
with ethno-specific aesthetics for French culture) were, in
particular, the stylization of clothes, which at the very end
of his political career showed signs of French fashion of the
60s and 70s., as well as Hoxha's contacts with French
communities, in particular the Albanian-French friendship,
including the doctors whose services Hoxha used.

In the symbolic components of spaces and
environments, Albanian society, taking into account the
course of militaristic Stalinism, was accompanied by
unification, poverty, militarization and ascetic torturality of
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life, in which there was a recursion of the oral component
of Hoxha's character. It was this component that implied an
emphasis on bodily torment and inconvenience created by
a despotoid in relation to the population, since of all types
of character organization, it is the oral one that is most
"attached" to bodily needs and their deprivations. The
above was expressed not only in the constant threats of
confinement to a camp or prison and the use of torture, in
the bunker paranoia, which was reflected in the forcible
exploitation of the population under the pretext of a
constant threat of a military invasion. Hoxha's religiocide
reflects the signs of defectiveness in the set of his identities
explored in the first part of this article. In the practice of
religious cide, Hoxha managed to surpass even his idol,
the criminal Stalin, from whom he differed in cultural
ambitions associated with the biographical features of
inculturation in the intellectual environment.
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KuiBcbkui HauioHanbHUI yHiBepcuTeT imeHi Tapaca LLleByeHka, KuiB, YkpaiHa

EHBEP XO[XA: OOCBIA BI3YANIbHO-AHANITUYHOI IDEHTUDIKALLIT

BcTyn.Y cmammi nodaHo deckpunmueHo-aHanimuyHy xapakmepucmuky Habopy ideHmuyHocmeli E. Xodxu. BcmaHoeneHo, 30kpema, wo
onsi Habopy ideHmuyHocmel anbaHcbko2o decriomoida Xodxu xapakmepHi ugby3ii, po3wenneHHs1 ma ¢ppaecmenmauii. Jugpysis, po3wienneHHs
ma gy {iss MOMimHi Ha ecix pigHsix ideHmuyHocmi Xodxu: peniziliHomy (6ekmawu3m sik NoeGHaHHS xpucmusiHcmea U icnamy); ¢gpinocogp-
CbKOMY (sIk mMo€OHaHHs1 ghinocoqpii hpaHyy3sbkozo lpoceimHuymea, mycynbMaHcbko20 doeamamu3my, decrnomusmy ma Hieiniamy); ideonoziyHomy
(K noedHaHHs1 anbaHCbLKO20 HauioHaniaMy ma cmarniHiamy); MopasribHO-emu4YHOMY (IK MO€OHaHHSI OeKopamueHo20 pu20pu3my, cxusbHocmi Ao
Moparnizamopcmea e ny6niyHuUx KOMyHikayisix ma amopasibHocmi/amopasibHocmi @ noecsikGeHHOMY XXummi); npaeoeoMy (sik eusie Opi6Ho20 dec-
nomuy4yHo20 2inepKOHMPOJIIo, W0 Cynpoeodxyeae Minimapu3sauyiro xumms npocmux anbaHyie, IXHIO naynepusayiro, HalaHHs npueineie HOMeHK-
JnlamypHoMy knacy, ideonozam i cunosomy 6510Ky); wmy4Homy (ideHmuyHocmi y cgpepi mucmeymea — y euansdi noedHaHHs anbaHCbKo20 HOsIbK-
J1opy ma nponaz2aHluCcMCcbKUX Hapamueie cmasiHcbKo20 muny).

MeTonawn. Y npoyeci docnidxeHHs1 sukopucmaHo maki Memodu: aHanimuyHul, icmopuYHUl, cmamucmuyHull, y3a2asbHeHHS, 8i3yaslbHo-
aHanimuyHa ideHmudbikayis.

Pe3ynbTaTtu. 3'McoeaHo, wo e coyianbHili ideHmu4yHocmi E. Xodxa demoHcmpyeae yci o3Haku Augby3ii ma po3kosy, oCKinbKu eoOHoYac
6ye 6n1u3bkuli 0o "npocmozo anbaHcbKo20 Hapody", eidyyeae 00 HbO20 Mpe3upcmeo ma HenpuliHammsi. Lje makox no3Havusiocsi Ha npogpeciliHil
ideHmuyHocmi decnnomoida, siKy eiH eukopucmoeyeae sik npukpummsi 0551 noaimu4Hol nponaz2aHou U azimayii Ha Kopucme KOMyHiCMUYHOI nap-
mii. XoOxa 3a ceoelo coyianbHO ma npogpeciliHoro ideHmMuyHicmio 6ye munoeumM HOMeHKIamypHUKoM, mo6mo nroduHoto 6e3 npodgpeciliHo2o
kanimany, sika 3ocepedunacsi Ha ideosio2iyHili ma ynpaeniHcbkili po6omi 6e3 8idnoesidHoi cneyianizayii.

Yacmkoee o0momo)XHeHHs1 MminecHo-MopgosioziyHux, nosediHkosux, hi3iOHOMIYHUX, HesepbasIbHO-KOMYHiKamueHuUX i MPOCMopoeo-
cumeostidyHuUx ocobsiueocmeli Xodxu ma pexumy, wio noxodums eid ocob6ucmoi enadu decriomoida, Hadae nidcmaesu 07151 BUCHOBKY MPO 8UpPaKe-
Hy Oudpy3sito, po3wsensieHHs1 ma ¢ppacmeHmapHicmsb y io2o Habopi ideHmuyHocmel. Xodxa siesisie co60t0 MOYKy nepemuHy Aughy3HO aHOMIYHOT
penizitiHoi ideHmuyHocmi 6ekmawiucmcbK020 muny, wo noeepHysnacs Ao Hiziniamy ilio2o ¢inocoghii ma ceimoansdy, ideonozii cycninscmea o6-
noxeHoi gpopmeyi, MopanbHoi KceHoghobii, Tomecmapu3my y npaeoeili cucmemi ma yeH3ypHoz2o "coypeaniamy” e Mucmeymei, ujo 3eodusnocsi Ao
nponazaHou xodxaicmcbKux MopasbHUX y4eHb i cmepeomurnis.

BucHoBEkwK. [JlecnomoidHi pucu 8 opaaHizayii xapakmepy Xo0dxu noxodsimb 8i0 noedHaHHs1 080X ¢hakmopig: 3 00H020 60KY, Kys/IbmypHO
ma coyiasibHO 3yMO8JIeHOl aslekcumumii, 36UYHOI Onisl cnilbHomMu, w0 rnornepemMiHHo 6ysa KoJloHiero Kinbkox depikae i nepebyeana e ymosax nep-
MaHeHMHOo20 po32pPOoMYy C80€i emHiyHoi ideHmu4Hocmi, i 3aceoeHHs1 depxasHocmi. 3 iHWo20 60Ky, YUHHUKOM decriomu3my 6yna yyacms Xo0xu e
KOMYHicmu4HOMY pyci i3 xapakmepHoto 37151 0CmMaHHbO20 iGeos102ier0 OMOMOXXHEHHSI 3/I0YUHHOCMI ma nosimuyHoi peeonoyii. Mopghomuniyxi ma
ncuxonoeediHkoei ocobnueocmi Xodxu daromb 3Mo2y eudinumu cmpykmypy xapakmepy, Wo cgopmoeaHa i3 Yomupbox padukasie: opasnbHO20,
icmepu4Ho20, napaHoidasbHO20 Ma NcUxonamu4yHo20, W0 eUsI8/ISIEMbLCSI 8 KOMIJIEKCI OpaslbHUX 38UYOK i NamepHie eepbanibHOI NosediHKU (30K-
pema 8 xap4oeili HeHacumHocmi U opamopcbkux 30i6Hocmsix); e ekcaibiyioHicmcbkili noeediHyi ma HadaHHi nepesaz2u NoAIMUYHUM eucmasam
3amicmb peasibHO20 CrifIKy8aHHs1 3 HaceJIeHHSIM (icmepuy4HUll KOMITOHEHM).

KnwyoBi cnoBa: AnbaHis, xo0xai3Mm, KynbmypHi ma coyianbHi ideHmu4Hocmi, ideHmudgbikayiss idenmuyHocmedl, nonimu4He nidepcm-
80, emHononimuka, decromusM, xapakmepoJsio2iyHa ma ¢pizioHomiyHa ideHmudgpikayisi, ideHmudpikayiss HeeepbanbHUX KOMYyHikauyil, ei3yanbHa
aHanimuka, coyionozisi MixxHapoOHuUX 8i0HOCUH, KyNlbmypHa ma coyiasibHa cucmemoJsiozisi.
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